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ABSTRACT This paper aims to reveal the process of syncretization between immanent aspects and transcendental
beliefs that exist in fishing communities, especially in Bontosua Island. The data were collected from the Fishermen
using in-depth interview and observation techniques of their daily activities. The data obtained were categorized,
reduced, analyzed and interpreted using phenomenological approach. The results indicate that the syncretization
between immanent aspects in the form of animistic and dynamistic beliefs and Islam is manifested in incantation
ritual using local languages (Buginese and Makassarese) and the language of Qur’an. Both of them are used before
leaving for the sea, at the time of catching fish, and during particular rituals.

INTRODUCTION

The socio-cultural reality of fishermen com-
munity has always attracted many scientists.
Many researches about socio-cultural of fisher-
men have been conducted in various perspec-
tives and disciplines. In socio-anthropological
perspective, such researchesarerelated to things
such as fishermen’s poverty, fishing conflicts,
patron-client relationship, rituals, beliefs, and so
on.

Some researches have been published about
variousritual forms performed by fishing com-
munity. Among othersarethe‘ Atule’ and ‘ Palo-
[0’ ritual s of American-Samoafishing communi-
ty (Levineand Allen 2009), ‘ Mattanza’ tunarit-
ual in Sicilia(Van Ginkel 2013), Karakiaritual of
Maori Fishermen in New Zealand (Meredith
2017), ‘Kue-Matsuri’ ritual in MiyazaJapan (Win-
ston 1976). ‘ Petik Laut’ ritualsin Malang Indo-
nesia (Martin and Meliono 2011), ‘ Mappanre-
tasi’ ritualsin South Kalimantan (Akmal 2011),
and traditionsof ‘Nadran’ ceremony at Cirebon
fisherman community in Kelurahan Kangkung
Bandar Lampung (Nur’aini et al. 2014). Never-
theless, the research on the ‘meaning’ of ritua
asarepresentation of thetrust of fisherman com-
munity still needs doing to uncover the minds
of the fisherman community aswell asto under-
stand their socio-cultural actions.

Understanding on the meaning of ritual and
belief in fishing communities should be based
onthedialectical relationship between man and
his social environment, cultural environment,
political environment, and economic environ-
ment. Maly and Maly (2003) call it the founda-
tion of life and the source of the spiritual con-
nection between humansand their environment.
Thedialecticiscalled immanence. Meanwhile,
the dialectical relationship between man and his
environment (Vitalis and Tabenyang 2017) al-
waysinvolves metaphysical environment which
istheultimatereality (Maly and Maly 2003) called
transcendence. The dialectic produces knowl-
edge and belief embodied in various forms of
rituals. Therefore, theritual asfishermen’schar-
acteristics always represents the aspects of im-
manence and transcendence.

In the fisherman community of South Su-
lawesi for example, the transcendence aspect is
derived from the spreading of Islamic Sufism,
whileanimism and dynamism are still the domi-
nant fishermen’s local beliefs (as immanence
aspect) (Halim and Zainuddin 2017b). Intheim-
plementation of fishing rituals, both Islam and
local beliefswas syncretized.

This study generally examines the syncreti-
zation process between local knowledge as an
immanence and belief as transcendent thing. It
includes ritual forms, mythology, prohibitions,
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taboos, and so on. It is especially related to the
use of modern technology to facilitate their work
and to improve their catch. Thus, it clearly de-
scribesthe urgency of theritual and itsmeaning
for the fishing community.

METHODOLOGY

Thisresearch revealed the understanding of
the fishing community on the meaning of ritual
and social actions. Such social actionsreflected
their belief in the suprarational aspect. Thiscon-
firmed the existence of cosmology that recog-
nized the relationship among God, nature, and
man (Halim and Zainuddin 20153, b). Therefore,
thisresearch used phenomenological approach.
The data were obtained from the fishermen in
Bontosualsland of Pangkep District, South Su-
lawesi Province, Indonesiausing in-depth inter-
view and observation techniques as the main
instruments. The data were processed by cate-
gorizing and reducing them. They were then
analyzed and interpreted.

RESULTS AND DISCUSSION

I ncor por ation of M oder n Technology and L ocal
Knowledgein Fishing

The economic behavior happening among
thefishermen|eadsto an effort to meet the needs
of production and distribution of marineresourc-
es, especially fish (Arifin 20144a). Fabinyi et al.
(2016) specifically calsit ‘food security’. Inthis
aspect, the use of modern technology especial-
ly the use of machine and fishing gear nets is
one of themost influential factorson thefishing
effortsand other formsand types of marinefish-
ermen businesses.

The adoption of modern technology results
in changes not only physical changes such as
fishing gear and motor engine but also changes
in values, norms, knowledge systems, and be-
lief systems. Such conditionsthen contribute to
changes in attitudes, behaviors, and ways of
thinking of fishing community. However, inlarge-
scale fishing groups in particular, such as
Pa’'rengge, Pa’ GaE, and Pa’ bagang, the fish-
ermen tend to retain the belief system they call
‘Erang Passimombalang’ as the knowledge of
voyage and ‘Erang Pa’boya-Boyang' as the
knowledge of fishing (Arifin 2014b). The de-
mands of changes caused by the adoption of

modern technology are not impossible as the
effect of changesin mythology, ritualization, and
culturalizationin the economic activities of fish-
ermen in South Sulawesi.

Similar to other islands in South Sulawesi,
the community in Bontosua Island also has ba-
sic livelihoods related to the utilization of ma-
rine resources, particularly fishing, fish cages,
squid fishing, and ferry services called Palim-
bang. In addition, other economic endeavor is
trading of mixed goods at stores, stalls, and ca-
fes. However, the tendency of people’s busi-
ness is more dependent on fishing business in
the sea. The income of fisherman in Bontosua
Island is influenced by the season and the sta-
tus of the fisherman as ‘Sawi’ or ‘Pinggawa’.
For thetraders of grocery items, their incomeis
also affected by the activities of the fisherman,
in that, the higher the frequency of fishing ac-
tivitiesduring the dry season, the more the goods
they need to go fishing. Conversely, the lower
the frequency of fishing activities during west
season (rainy season), the fewer the goods they
need to go fishing. Meanwhile, the needs of
households are fulfilled by borrowing or owing
to the neighboring stores.

The condition of life especially for the fish-
erman having the statusas* Sawi’ ismorelikely
to have difficultiesin household financial man-
agement because of their daily income. Thewag-
es they earn as ‘sawi’ or fishing laborers are
immediately spent after they have earned ashare
fromthe owner of thecapital. Theimplicationis
that thefishermenwitha‘Sawi’ statusin Bonto-
sua Island tend to have difficulty to save, nor
can they invest in goods. Any income they earn
from the revenue sharein each fishing seasonis
aways spent to fulfill the daily needs of thefam-
ily. It is often insufficient or inadequate for the
family’s monthly needs, so they have to owe it
to the stalls close to their homes.

Syncretization between the two types of
knowledgeiscalled hybridization (Hidayat 2010).
AsHidayat (2010) stated that the hybridization
between science as modern knowledge and lo-
cal knowledge indicates that these two knowl-
edge entities can complement each other’svoid
and limitations.

Hybridization process is a combination of
science and local knowledge that produces new
forms of knowledge as the result of mutual un-
derstanding. In the context of fishing, this hy-
bridization occurs when these two knowledge
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entities share the same view as an object. As
Escobar (1996) pointed out that local knowledge
in contestation can form ahybrid through apro-
cessof cultural hybridization. Conditions of the
cultural hybridization are found, for example,
when the local knowledge owned by fisherman
isused to read thelocation of fish in accordance
with the views of science related to it.

In terms of detecting the location of fish, the
fisherman with local knowledge can detect it
through the signs of waves and ocean currents.
Modern technology can also detect the loca-
tion of fish by using advanced tools called Fish
Tracker.

The Useof Incantations as a M eans of | nner
Communication with Supernatural Powers

The economic activities of fishermen, espe-
cially in production process are often linked to
transcendental things. Fishing activitiesin Bon-
tosua Island are seen as something fun for the
fishermen when they pull the net tools called
‘GaE’ or ‘Rengge’ full of fish. Conversely, some-
times fishermen are stressful when they face
waves and hig storms. Therefore, the way that
they usually do to tame the malignancy of phys-
ical and metaphysical natureisto do inner com-
munication with supernatural forcesthrough the
recitation of incantations. Theincantationsthey
read are highly reliable to overcome the malig-
nancy of ‘physical and metaphysical nature’.

Therefore, without the use of incantations
which isbelieved to have strength and efficacy
to tame the malignancy of natural maritime, the
fishermen in Bontosua Island are really doubt-
ful about their safety in fishing. For thesawi’ as
fishing laborersin particular, they are confident
to participate in the shipping and fishing if they
know that the operational leader of boat has a
‘Pangngissengang’ capability which includes
‘Erang Passimombalang’ as the knowledge of
ways of shipping and ‘ Erang Pa’ Boya-boyang'
as the knowledge of ways of fishing.

For a ‘Pinggawa Lopi’ as the operational
leader of the boat and the group members, it is
urgent to use incantation or Pangissengang as
an element inthefishermen’sbelief systemwhich
can function as' protectivetechnology’ fromthe
threat of physical nature (waves and storm ma-
lignancies) and metaphysical natural, that is, dis-
turbance of supernatural beings that they occa-
sionally experience in the middle of the ocean

whilethey areon their way to thefishing grounds
or when they come home with their production.

Theintended ‘ Protective Technology’ isthe
result of the packaging of traditional culture of
thefishermen as‘incendiary technology’ called
‘Traditional Ecological Knowledge' by Laugh-
lin and Throop (2003) enclosed by Islamic val-
ues and norms. The technology is derived from
the belief system and indigenous knowledge
system which are believed and used by fisher-
man groupsin South Sulawesi, including by the
fishermen in Bontosualsland in overcoming the
barriers of marine natural, especially against the
waves and storms. They are even believed to
soften the strength of the reef when the ship
hitsthe cluster of coralscalled ‘ Taka’.

Theincantations commonly used by the fish-
ermenin Bontosualsland are the syncretization
of elements derived from indigenousfishermen
as immanence with elements derived from of
Samawiyah religion especially Islamic religion
which istranscendental. The syncretization be-
tween the two elements has been going on
through a very long process of socia culture
(usage, folkways, mores, and custom). There-
fore, until now the function of incantations is
still strongly believed to be useful by fisherman
groupsin taming the marine nature and persuad-
ing the supernatural and the form of conscious-
ness to adapt to super-rational reality (McGod-
win 2001; Etikpah 2017). The power and efficacy
of the incantations are increasingly believed if
the reading is accompanied by giving offerings
to supernatural beings in a place and time con-
sidered good in accordance with the belief of
the society.

Taboo and Prohibition in Bontosua Fishermen
Society

In the belief system of fishermen between
thevauesof theold faith that are‘immanent’ as
fishermenman’s tradition and the values of be-
liefsthat are‘ transcendental’ aslslamic Religion
have been mixed each other. Then, they have
constructed the fishermen’s actions in doing
shipping and fishing activities. This reality is
also a special characteristics of peoplein Asia,
especially Southeast Asiacalled " Southeast Asia
Consciousness' (Halim and Zainuddin 2017b).

Within that belief, there are restrictions and
prohibitionsfor Pa’' rengge and Pa’ GakE in Bon-
tosuawhich are still believed to wreak havoc or
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unsuccessful fishing when matters related to
mythology and ritualization areignored.

Fishing Tools Shouldn’t Fall tothe Ground or
Hit Other Objects

A boatman asthe operational |eader in Bon-
tosualsland has aready experienced and strong-
ly believed what possibilitiesto experience when
going to the sea. ‘Pinggawa’ boat can under-
stand earlier the existence eventsto experience
based on the symbols of behavior and natural
symbols that occur around him. Therefore, the
operational leader usually delayesthe departure
afew minutes or hours later when he feels that
therewill be strange eventsaround captured by
hisfive senses. Theintended events are prohib-
ited behavior and restrictions related to ship-
ping and fishing activities to undertake. Then,
whentheoperationa leader hasalready felt some-
thing that is considered good to go to sea, he is
prepared to go out for shipping and fishing. All
equipments brought from home are strongly for-
bidden to fall onto the ground or hit on other
objects such as doors or house poles.

Pinggawa Cannot Change Clothes Before
Sailing

The taboo related to clothes for a* Pingga-
wa Lopi’ isthat heis not allowed to change the
clothes being worn for 3 to 5 days before leav-
ing for the sea. ‘ Pinggawa’s wifeisalso forbid-
den to wash her husband’s clothes before he
leaves for the sea, especially when the clothes
are placed or hung on the wall of the house.

Children Do Not Haveto Cry and Fight When
Pinggawa Goes Sailing

Before‘ pinggawa’ isleaving hometo gothe
seq, it is strongly forbidden for the children to
cry or quarrel one another with angry words.
The conditions in a ‘pinggawa’s’ living envi-
ronment when approaching the departure to the
boat should always be quiet without any quar-
rels and sounds of crying. Therefore, when he
leaveshome, hefeelscalm and full of concentra-
tion, so that he can detect good or bad hunch
related to fishing activitiesthat will be done.

The following statements are ‘ pinggawa’ s’
prohibited utterances and actions when he is
about to go to the sea:

Before we go fishing, we have to set a good
time. We sit in a position facing the door in
which the direction is considered good. We try
to keep the heart always being in good condi-
tion. We don’t have to have a bad intention
and rude words. There is no children’s crying,
no quarreling, no one sweeping, no one con+
plaining, no one sitting at the door or propped
up in the house while searching for lice, no
falling goods. If the conscience orders us to
leave, we should go to the boat with the word
of ‘Bismillah’. Upon arrival in the boat, the
right foot should first touch the sea with the
word ‘Bismillah’. Then we board the boat as
the boat sways upwards and has to start the
right foot with the word ‘Bismillah'.

‘Sawi’ is Forbidden to Mention the Name of
Four-legged Animals

Afterall, when group members have already
been on a boat to leave for the fishing grounds,
the ‘sawi’ members are prohibited to mention
the name of four-legged animalswhen they hap-
pens to see the animals while passing an island
or chatting on the boat. This is because it is
believed that when one of the ‘sawi’ members
mentions the four-legged animal, it is believed
to invite the dolphins to come to damage their
nets. Similarly, itisforbidden for fishing groups
to catch ‘Mangngiwang fish’ because accord-
ing to the fishermen’s experience Mangngiwang
fish’ is often followed by groups of small fish
that makesit easier for them catch them. There-
fore, when they happen to find a‘ Mangngiwang
fish’ in their nets while catching, they should
release it. The act of releasing the ‘Mangngi-
wang fish’ issimilar to the mythsin Indian soci-
ety in which they believe that the sacred fish is
forbidden to eat (Reeves 2013).

Fisherman Should Not Go to the Sea Before
the Friday Prayer, by Ramadhan and
Lebaranday, and Before to Bury a Corpse

The other restriction or taboo also believed
by the fisherman isto forbid to go fishing before
the ‘ Friday Prayer’ timeisover. Thisisstrictly
prohibited because based on their experience,
any fisherman groups who went fishing before
the‘Friday Prayer’ did not get any fish and even
‘sawi’” members could have an accident in their
groups.
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Similarly, before‘ Ramadhan Month’, fasting
moon for Moslem, it is strongly forbidden for
fishermen to go fishing one or two days before
Ramadhan or Fasting Month. Similarly, when
“Idul Fitri and Idul Adha’ iscoming, itisgreatly
abstinent for fisherman groups of Bontosua Is-
land to catch fish in the sea. Likewise, when a
resident of Bontosua Island dies, it is strongly
abstinent for the group to go fishing before the
dead body is buried.

Some of the aboverestrictionsarealso found
intheresearch of Masalu et al. (2010) in Tanza-
nia. Thesimilar prohibition waswrittten by Rep-
pie (2015) called ‘Eha’ in aresearch on fishing
communitiesin North Sulawesi. Thus, ‘ pingga-
wa’' and ‘sawi’ membersawaystry to avoid ac-
tionsthat are prohibited according to ‘ Custom-
ary Provisions of Fisherman’ so that the fisher-
men'’s fishing activities in the sea can give a
maximum result. Moreover, they can avoid vari-
ous problems and obstacles that can disrupt the
smoothness of the voyage, both on the way to
the cathing location and on the way home to
bring the fishing results.

Mythology in Fisherman Community
Each Sailing Line has Supernatural Beings

Fisherman groups believethat there arefish-
ing lines that are considered sacred, so when
they pass through them, they should perform a
ceremony called ‘ pa’rappo’ or fruitful ceremo-
ny by providing fruits such as bananas, eggs,
betel nuts, and betel leaves and also place ciga-
rettes in a plate, which are then put on the sur-
face of the sea and left drifting by the waves.
Indeed, such treatment is a persuasion against
the unseen or metaphysical nature in order that
the fisherman can be safe to do shipping and
succeed in doing fishing business in the sea.

There are several sacred locations for fish-
ing community in Bontosualsland. They arethe
area around Podang-podang Ca’'di Island,
Ujung Berulsland, Badi Island, and Lae-Laels-
land. These locations are strongly believed to
have unseen guards or supernatural beings that
always control and even often interfere the voy-
age of each ship passing through theline. There-
fore, apersuasive action in theform of domesti-
cation behavior is needed for the supernatural
beings each time the fishermen pass through
the lines considered sacred.

All Boat Sides Have Guards of the Unseen
Creatures

The fishermen’s belief in the supernatural
beings or the keepers occupying the center of
the boat called ‘ Possi Biseang' which they be-
lieve to keep the boat’s balance between the
right front and the | eft front side and the balance
between the back right side and the back left
side. This mythology is also similar to what is
known and believed by groupsin other areas of
South Sulawesi.

Based on mythology about supernatural
beings occupying the center of the boat or ‘ pos-
si biseang’, the owner of a damaged boat that
has been docked isrequired to re-celebrate ‘ Pas-
sili’ ceremony to summon the supernatural be-
ing occupying the part of the boat mentioned
above. Meanwhile, the location on land that is
considered sacred by the people of Bontosua
Island is the location behind the village office.
This location is also often visited by residents
to perform the ceremony and give offerings.

Regarding the research done by Rola and
De Castro (1980) on Visayas fishermen’s belief
in the Philippines about the presence of enchant-
ed creatures as the sea guards, the fishing com-
munity of Bontosua Island also has the same
mythology. In fact, Bontosua fishermen also
believe the existence of supernatural power
found in the boat navel called ‘possi biseang’.
Generally, fishing groupsinthisisland strongly
believe in the existence of supernatural beings
that occupy the surface of the sea, the sea, and
the middle space of the boat called ‘possi
biseang’. Therefore, both the means of produc-
tion (boats and their catching equipment) and
the natural environment of the seaaswell asits
contents should be customized, synchronized,
and aligned in order to realize adynamic balance
in carrying out fishing activities.

Mythology is aways related to belief in the
supernatural world. Thebelief inthe unseen naval
guards and the guards of other places as men-
tioned above are supernatural. Such belief isin-
dicated in the research done by Pathania and
Pathania (2008) in India, who found supernatu-
ral belief among young people in some Indian
tribes.

Ritualsin Bontosua Fisherman Community

The fishing community in Bontosua Island
does not understand the difference in the use of
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the ritual term for any ceremonies concerning
the use of tools on the boat. Each ceremony
carried out by agroup of fishermeninthisisland
concerning with the use of new boats and the
use of boats that have just undergone an im-
provement or docking is called ‘Passili Cere-
mony’ by someinformants. Thesametermisalso
used when a group of fishermen gets abundant
catchinthisisland. In North Galesong District,
such ceremony iscalled ‘' Cera Turungang’ . Nev-
ertheless, it is found that some informants ex-
actly understand the differences between the
terms used based on the purpose and function
of each type of ceremony commonly performed
by groups in Bontosua Island.

The people of this island strongly believe
and even they are obliged to perform fisherman
traditional ceremonies such as ‘I caru-
carui’ ceremony to be performed for thefirst time
when the new ship islaunched to the sea, ‘ Pas-
sili’ ceremony to be conducted when therepaired
vessel or up docking vessel is firstly launched
tothesea, and ‘ Cera Turungang’ ceremony asa
thanksgiving ceremony for the success of ob-
taining abundant catch.

For fisherman group who want to perform a
ceremony, they should always prioritize the ad-
justment between place and time and theimple-
mentation of the ceremony. The other important
thing isthat every ceremony related to the utili-
zation of marine resources should be done by
facing the sea. Through the implementation of
traditional ceremonies, fishermen really hopethat
they are protected from all forms of disturbance
from supernatural beings, especially when ev-
ery group of fisherman makes shipping and fish-
ing. In addition, they also hope to get protec-
tion from the ancestors and the Almighty for
salvation and welfare in their daily survival.
Therefore, the meanings of religious and tradi-
tional ceremonies in this area are not only in-
tended for theliving but a so for those who have
died, especially their ancestors.

For moreclarity, thetypes of traditional fish-
ing ceremonies that are the part of the belief
system that should be done by the groups of
fishermen in Bontosua lsland among others are:

Thanksgiving Ceremony for Abundant
Production (Cera’ Turungang)

Thetype of ceremony commonly performed
by the groupsof fishermeninthisislandiscalled

‘Cera’turungang’ ceremony. The ceremony is
arranged by ‘ Pa’rengge or Pa’ GaEas' or alarge
scale fishing group as a manifestation of a
thanksgiving to obtain abundant fish, so the
fishing group feelsobliged to perform thistradi-
tional ceremony by sacrificing agoat and some
chickens as the symbol of gratitude of the suc-
cessthey achievein fishing in the sea. Theim-
plementation of ‘cera ‘turungang’ ceremony is
equipped with some ceremonia materials con-
sisting of four typesof colorful ricecaled‘Kanre
patang rupa’ (black rice, whiterice, redrice, and
yellow rice), fruits of various kinds in pairs (2
pieces/types),white and black sticky rice called
as ‘ Songkolo’, banana fruit, betel leaves called
‘leko’, fruit of arecanut, eggs, chicken, incense,
and acontainer for offeringscalled ‘anja-anja’.

Until now, thereare still peoplewho perform
it asan absol ute requirement that should be pre-
pared, but there are also who only prepare the
ceremonial materials according to their ability.
However, the fishing community in Bontosua
Island still believes that by conducting a‘cera
turungang’ ceremony, the natural atmosphere
of the ocean filled with supernatural powersand
mysteriesisneutralized. At least, the function of
the ceremony isbelieved to make the seaguards
calm; otherwise, they can disrupt thefishermen’s
activities. Another belief of the fishing commu-
nity of Bontosua lsland in conducting the cere-
mony of the ‘cera turungang’ is that the fish
production of the next fishing season will be
more abundant. Thus, the meaning implied in
the implementation of this type of ceremony is
to provide convenience and smoothnessin con-
ducting sea shipping and fishing.

According to information, the ceremony of
‘ceraturungang’ was held with great fanfarein
Bontosua lsland in the past when the catch was
abundant. Similarly, another traditional ceremo-
ny of fishermen called ‘ ceraturungang’ led by a
person named ‘Dg. Imang’ as‘Sanro’ or ‘Guru
Mengaji’ functioning as teacher and mentor is
held at the seashore starting by slaughtering
goats and chickens. Other ceremonial necessi-
tiesare also prepared for further ‘ barazanji’ ac-
tivities. Having held ‘barazanji’, it means that
the whole processes of ‘cera turungang’ cere-
mony are complete. At that time, the members of
the ‘sawi’ and other community members who
participate in this ceremony compete to get the
ceremonial materials or offerings, especially
fruits.
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Inthe past, ceremonial materialsor offerings
wereplaced onadevicecalled‘ Anja-anja’ inthe
form of woven bamboo shaped like a mat as a
container to lay the food called ‘ Kanre Patang
Rupa’ (various types of food) as the main pre-
requisites in the fishing ceremony, especially
‘cera turungang’ ceremony. In addition, when
the ceremony was taking place, there were also
toolscommonly used similar to‘ Anja-anja’ caled
‘rakit-rakit’ floating on water that were dedi-
cated to supernatural beings believed asthe sea
guards. Nowadays, they just sometimes use
plates as containers instead of ‘ Anja-anja’ and
‘rakit-rakit’ or rafts.

The Launching of a New Boat Ceremony
or ‘I Caru-Carui’

Similar to*ceraturungang’ ceremony, ‘1 caru-
carui’ ceremony also uses some materials used
in the ‘cera turungang’ ceremony. In the past,
when the ‘| caru-carui’ ceremony was firstly
held, the ceremony committeetake ‘sanro’ from
other regions to lead the ceremony. When the
boat was released for thefirst time to touch the
seawater, theonewho hasrolein thisactivity is
‘Panrita Lopi’, especially when the boat was
madein Tanah Beru, BulukumbaDistrict.

Similar to the beliefs of other fishing groups
in Bontosua Island of South Sulawesi, people
also strongly believethat by performing ‘1 caru-
carui’ ceremony they can be safe in shipping
and successinfishinginthe sea. Therefore, they
should conduct such a ceremony for the boat
that is considered not intact or disabled boat
because the members of the fisherman groups
who use it feel worried about their safety and
success in the fishing business.

The ceremonia materialsastheregquirements
that should be prepared are black and white
sticky rice called ‘songkolo’, basin containing
water or ‘pammaja’, layer cake, banana fruit,
umba-umba or betel nut, eggs, betel leaves, to-
bacco, sugar, and chicken (male and female).

In the past, ceremonial necessities were
stored in a container called ‘loyang’ and other
materials such as eggs, betel |eaves, songkolo,
umba-umba (betel nut) were put together and
wrapped with bananaleaves. These units of ma-
terialsarecalled ‘pa’rappo’ meaning ‘fruitful’.
Theimplied meaning of ‘fruitful’ isthat the boat
now used as the main tool in their livelihood as

the fishermen would develop. At least, they can
produce a new boat that is better than before.

When the ceremonia materialshad been pre-
pared, they then carried out a reading called
‘barazanji’, which was followed by the recita-
tion of incantations by ‘sanro’ or sometimes by
a tutor. Then, he took three betel leaves and
‘pammaja’ containing water, which was then
sprinkled to the body of the boat, that is, to the
front, center, left and right side, and the back.

After the above process had been compl et-
ed, 5 bananas, 5 layer cakes, and 5 umba-umba’
or betel nuts were taken and then each of these
three types of fruits was stored in each of five
parts of the ship namely back ship, front ship,
the abdomen of the ship or ‘ possi Biseang’, left
side, and right side of the ship. In other words,
there were 3 pieces of offeringsto be put in each
part of the ship which weretaken from each type
of offerings.

Each of the above mentioned materials has
itsown meaning. Layer cake impliesthe mean-
ing as a multiple sustenance; banana fruit is
understood to mean a growing sustenance that
resembles a series of bunches of bananas, and
‘umba-umba’ meansincreasing sustenance. The
five parts of the ship mentioned above viewed
by the fishermen group as the vital parts that
should have power of protection. Therefore, the
five sections are viewed to have defense pow-
ers, so through ritualized mediathey are sureto
have placed ‘ guardians’, that are considered the
keeper of salvation.

After the ‘| caru-carui’ ceremony had fin-
ished, the ship was pushed to the sea by local
peoplewho participated in the ceremonial activ-
itiesstarting with theword ‘bismillah’. The pro-
cess of the series of ‘| caru-carui’ ceremonies
ended with the activity of placing the baking
sheet that had been filled with ceremony materi-
as. They were then stored in araft made from
bananastems. After that, they werereleased and
pushed to the sea as had been done long time
ago. This process was interpreted as an act of
delivery and offering to the ruler of the marine
nature. The final stage of this activity was usu-
ally performed very cautiously because it often
happened there was a trance when there was an
error intheway of delivery offerings. Theways
and materials used in the process were rarely
done completely by the people of theisland.

The ceremonies mentioned above generally
started in Pinggawa’s | arge house (the owner of
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venture capital), then continued alongside the
sea by involving members in each group. The
significance of the ceremony performanceswas
to expect the safe shipping and successin fish-
ing in the sea.

According to the information, the stages of
these ceremonial activitiesare nolonger ascom-
plete astheimplementation of ‘| caru-carui’ cer-
emony in the past. For the people of the island,
the most important thing in the performance of
this ceremony isthe reading stage of ‘ Barazan-
ji” performed by ‘Sanro’ as the master teacher.
Tofind* Sanro’ who really understandsthe stag-
esintheimplementation of thisceremony isdif-
ficult in thisisland. Thus, whenever ‘sanro’ is
needed, he should be found out in other areas.
Therefore, nowadays when the people want to
perform the ceremony, both ‘| caru-carui’ cere-
mony and the ‘ cera turungang’ ceremony, they
only use the ‘tutor teachers’ who settle in this
island to perform ‘ barazanji’ and safety prayers.

The procedures of theimplementation of fish-
ermen traditional ceremoniesin Bontosualsland
have also changed, especially related to materi-
alsand certain stages in the ceremony. Howev-
er, basically, they still strongly believethat with-
out carrying out therituals of ‘ceraturungang’,
‘I caru-carui’, ‘Passili’, and ‘Pa’rappo’, they
areworried about failurein fishing activitiesin
the sea. Therefore, theimplementation of every
ceremony should be adjusted to space and time.

Boat Ride Dock Safety Ceremony or ‘Passili’

Fishing groups in Bontosua Island believe
that when their boats are damaged and repaired
indock, ‘passili ritual’ should be performed af -
ter they have been completed in order to start
again their new shipping. Theritual performed
inthisceremony tendsto bethesameas’| caru-
carui’ ceremony. Theonly thingisthat themain
intention isto recall the supernatural beingsthat
occupy the abdomen of the boat or the center of
the boat called ‘possi biseang'.

According to the fisherman community,
when a ship has been repaired or has already
hammered, it is believed that the creature asthe
ship-keeper that has originally occupied the boat
or ship has already left the ship. Therefore, itis
necessary to conduct another ceremony to sum-
mon the ship’s keeper.

Furthermore, the ‘passili ritual’ is usually
performed only once ayear when anew boat is

launched to the sea. However, when adamaged
boat has been docked and repaired, the same
ritual is performed again. Therefore, theimple-
mentation of ‘passili ritual’ in the past isusual-
ly coupledwith ‘I caru-carui’ ceremony, but both
of them have different sets of meanings and
goals.

DISCUSSION

Basically, the purpose and function of the
implementation of each ceremonial system by
fishing groups in Bontosua Island is based on
the belief built through the mythological pro-
cess related to the management and utilization
of marine and watersresources. The mythology
built among fishing societies tends to be based
onan‘immanent’ belief inrelationtothebelief in
‘supernatural powers' or metaphysical nature.

To persuade, moderate, and tame the ‘ super-
natural powers which the fishermen believeto
interfere their economic activities, a ‘transcen-
dental’ belief, that is, Islam, especially the val-
ues derived from the teaching of Alqur’an and
Hadith is needed. In the process, values and
norms are derived from both ‘immanent’ belief
and ‘transcendental’ belief that have been mixed
(syncretized) and used by fishing communities
asaforce that can perpetuate their relationship
with a harsh marine nature, especialy ‘supra
natural’ (Ultimate Redlity).

Therecitation of incantationsin ritual activ-
ities generally starts with the words ‘Bismilla-
hirrahmanirrahim’. Then, the contents of the
incantations areread in local language (Makas-
sarese language), and ends with * Kunfayakun'’.
The traditional rituals of traditional fishermen
are usually interspersed with the recitation of
prayers according to the teachings of Alqur’an
and hadist led directly by a teacher of Koran
(used to be played by ‘Sanro’ or commonly
called ‘Tuang Guru’ or ‘daeng Imang’). Van
Ginkel (2013) stated that fishermen performed
ritualswith magic, using prayers and amulets as
supernatural signs.

Theimplementation of traditional ceremonies
of fishermen isalso aform of respect to the an-
cestors. This is presented with the hope to be
protected from any disturbance of supernatural
powers as well as to be given safety and wel-
fare. This redlity reinforces the research done
by Rolaet al. (1980) about the belief of fisher-
men in Western Visayas agai nst the existence of
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supernatural beings which guard the sea that
they should be obeyed. In fact, fishermen have
to performritualsby at the expense of pig’'sblood
in order to be protected and given alarge num-
ber of catch while fishing in the sea.

The fishing community of Bontosua Island
still strongly believes in the existence of the
magical powers existing in the beach and sea
which are sacred through traditional ceremonial
activities of fishermen. Oestigaard (2009) stated
that the belief embodied in theritual isanimpor-
tant part of their lives. Traditional fishing cere-
moniesareinterpreted as mediato worship, per-
suade, and tame spiritual forces (supernatural)
that can trouble the fishermen’s activities. Spe-
cifically for incantation, thisisacommunication
language connecting physical nature to super-
natural nature. Thisritual isal so performed Gha
na peoplefor Kundum ritual. They useincanta-
tion to communicate with supernatural beings
(Etikpah 2017; Opataand Asogwa2017).

All of the above rituals essentially serve as
motivations and work ethic of fishing groupsin
catching and sailing in the sea, Palmer (1989),
and Poggie and Pollnac (1988), called it an effort
to reduce anxiety to danger and risk among fish-
erman. Through rituals, people communicate
with the supernatural world to maintain rel ation-
shipsamong them (Arifin 2016). Thus, theritual
as proposed by Daskon and Binns (2009) has a
vital roleto maintain the survival of community
groups.

Looking at Daskon and Binns' statements
above, the meaning implied in those rituals or-
ganized by fisherman arerelated to survival and
economic aspects. This is strengthened by the
findings of Van Ginkel (2013) stating that the
implementation of fishing rituals is related to
economic uncertainty. He found that some fish-
ermen’srituals are modernized because the fish
catch decreases. Because of thisimportant eco-
nomic aspect, fishing rituals should be imple-
mented as often as possible. This is in accor-
dance with the statement proposed by Poggie
and Polnac (1988) and Rolaet al. (1980) that ritu-
al always involves cooperation, coordination,
work team of fishermen in order to have a big
opportunity to produce many fish.

CONCLUSON

The cosmology of fishing communitiesisa
form of their recognition of the existence of the

relationship among God, human, and nature. The
cosmology has consequences on the belief in
supernatural nature asdepictedinritual practic-
es. The practices are the manifestation of their
belief that there is an unseen element in their
life.

Thefishing community is convinced that ev-
ery place in the world has its inhabitants in the
form of supernatural beings. Similarly, theseaand
the boat also have guards that should be respect-
ed and treated well. Therefore, aritual isthe ac-
tion of honoring the supernatural beings. This
leads to a distinction between rational-empirical
western knowledge and supernatural-based east-
ern knowledge. Thisknowledgeisalso the char-
acteristics of non-western society.

Intheimplementation of rituals, local cultural
aspects of animism and dynamism beliefs syn-
cretized with Islam. It is seen in the recitation of
incantations that contain speeches using the lan-
guage of Qur’ an combined with local languages,
that is, Buginese and Makassarese languages.

RECOMMENDATIONS

Looking at the syncretization process be-
tween modern knowledge and local knowledge,
there is an opportunity to establish a stronger
formulation so that the two types of knowledge
can be juxtaposed. Therefore, scientists need to
conduct more focused and in-depth observa-
tion and study to find out amodel of integration
between modern knowledge and local knowl-
edge that make it easier for human to run their
lives.

REFERENCES

Akmal M 2011. Upacara Mappanretasi Studi Realitas
Keberagamaan Warga Bugis Pagatan Kalimantan
Selatan. PhD Thesis, Unpublished. Indonesia: Pas-
casarjana UIN Sunan Ampel Surabaya.

Arifin A 2014a. Pemanfaatan ruang kapasitas struktur
sebagai strategi peningkatan kesejahteraan nelayan
pesisir di kabupaten takalar, sulawesi selatan. SOS
IOHUMANIKA: Jurnal Pendidikan Sains Sosial dan
Kemanusiaan, 7(1): 89-106.

Arifin A 2014b. Perangkap Kemiskinan Dalam Relasi
Kerja Pinggawa-Sawi. Jakarta: Orbit Publishing.
Arifin A 2016. Functions of traditional ceremony in
large-scale fishing communities in Takalar District,
South Sulawesi Province, Indonesia. The Social Sci-

ences, 11: 5786-5790.

Daskon C, Binns T 2009. Culture, tradition, and sus-
tainable rural livelihoods: Exploring the culture-de-
velopment interface in Kandy, Sri Lanka. Commu-
nity Development Journal, 45(4): 494-517.



IMMANENT AND TRANSCENDENTAL BELIEF OF FISHERMAN COMMUNITY 25

Escobar A 1996. Constructing nature: Elements for a
poststructural political ecology. In: R Peet, M Watts
(Eds.): Liberation Ecologies: Environment, Devel-
opment, Social Movements. London and New York:
Routledge, pp. 46-68.

Etikpah SE 2017.The Kundum festival in Ghana ritual
interaction with the non-human among the Akan.
Journal of Africana Religions, 3(4): 343-396.

Fabinyi M, Wolfram HD, Michael DP 2016. Fish, trade
and food security: Moving beyond ‘availability’ dis-
course in marine conservation. Human Ecology Jour-
nal, 45(2): 177-188.

Halim H, Zainuddin R 2015a. Transcendental Theoso-
phy Perspective of Environmental Degradation (The
Urgency of Knowledge in Relation of Man and Na-
ture), Dalam Prosiding ‘Knowledge, Power, and
Politics: Where is Humanity Heading To?' Gadjah
Mada, Yogyakarta: Sekolah Pascasarjana Universi-
tas, Indonesia.

Halim H, Zainuddin R 2015b. Methodological Effort
toward Transcendence-Sociology, Dalam Prosiding
‘Epistemology and Methodology for a New Para-
digm of Human Sciences in Islamic Perspective’.
Indonesia: Sadra Internasional Institut.

Halim H, Zainuddin R 2017a. Fenomenologi Asia Teng-
gara. Abstract Book of International Symposium ‘ So-
ciology for Whom? The Theory Building a Social
Policy Making in Southeast Asia’. Indonesia: De-
partement of Sociology, University of Indonesia.

Halim H, Zainuddin R 2017b. Flood disaster, local be-
lief, and Islam-Sufism. Jurnal El-Harakah, 19(1):
41-52.

Hidayat T, Nurmala KP, Ary HD, Wahyu MT, Felix S
2010. Kontestasi sains dengan pengetahuan lokal
petani dalam pengelolaan lahan rawa pasang surut.
Sodality: Jurnal Transdisiplin Sosiologi, Komuni-
kasi, dan Ekologi Manusia, 4(1): 1-16.

Laughlin CD, Throop CJ 2003. Experience, culture,
and reality: The significance of fishermen informa-
tion for understanding the relationship between al-
ternative states of consciousness and the structures
of reality. International Journal of Transpersonal
Studies, 22(1): 7-26.

Levine A, Allen S 2009. American Samoa as a Fishing
Community. US: Pacific Islands Fishermenies Sci-
ence Center, National Marine Fisheries Service, Na-
tional Oceanic and Atmospheric Administration, US
Department of Commerce.

Maly K, Maly O 2003. A History of Fishing Practices
and Marine Fisheries of the Hawaiian Islands. Hilo
Hawaii: Kumu Pono Associates.

Martin R, Meliono | 2011. Ritual Petik Laut Pada
Masyarakat Sendang Biru Malang: Sebuah Telaah Bu-
daya Bahari. Paper Disampaikan Pada Internation-
al Conference ICSSIS Pada Tanggal, 18-19 Juli, di
Fakultas IImu Budaya Universitas, Indonesia.

Masalu DCP, shalli MS, Kitula RA 2010. Customs and
Taboos: The Role of Indigenous Knowledge in the

Management of Fish Stocks and Coral Reefs in Tan-
zania. Coral Reef Targeted Research and Capacity
Building for Management Program. Melbourne,
Australia: Currie Communications.

McGodwin JR 2001. Understanding the Cultures of Fish-
ing Communities: A Key to Fisheries Management
and Food Security. Technical Paper 401. Rome: FAO,
Fisheries and Aquaculture Department.

Meredith P 2017. Te hi ika— Maori Fishing - Traditiona
Practices, Te Ara - the Encyclopedia of New Zealand.
From <http://www.TeAra.govt.nz/en/te-hi-ika-maori-
fishing/page-3> (Retrieved on 22 April 2017).

Nur’Aini N, Wakidi, Muhammad B 2014. Tradisi Upac-
ara Nadran Pada Masyarakat Cirebon Di Kelurahan
Kangkung Bandar Lampung. Terbit Dalam PESAGI
(Jurnal Pendidikan dan Penelitian Segjarah), 2: 6.

Oestigaard T 2009. Christianity and Islam as Nile Re-
ligions in Egypt: Syncretism and Continuity. In:
Oestigaard (Ed.): Water, Culture, and Identity: Com-
paring the Past and Present Traditions in the Nile
Basin Region. Bergen, Norway: BRIC, University of
Bergen, pp. 141-164.

Opata CC, Asogwa O 2017. The title, rituals, and land
use: The heritage of a Nigerian society. SAGE Open,
7(2): 1-11.

Palmer CT 1989. The ritual taboos of fisherman: An
alternative explanation. Maritime Anthropological
Studies, 2(1): 59-68.

Pathania R, Pathania P 2008. Religious beliefs among
tribal of Himachal Pradesh. The Anthropologist: In-
ternational Journal of Contemporary and Applied
Studies of Man, 10(2): 143-145.

Pollnac RB, Poggie JJ 2008. Happiness, well-being and
psychocultural adaptation to the stresses associated
with marine fishing. Human Ecology Review, 15(2):
194-200.

Reeves P 2013. The Cultural Significance of Fish in
India: First Step in Coming to Terms with the Con-
tradictory Positions of Some Key Materials. Asia
Research Institute Working Series Papers No. 5. Sin-
gapore: The National University of Singapore.

Reppie E 2015. Local wisdom mane'e and its impact
on fish resources and environment in Nanusa Is-
lands, North Sulawesi, Indonesia. Journal of Marine
Science, 5(1): 1-5.

Rola DA, De Castro LV 1980. Fishlore of Western Visa-
yas. lloilo City, Philippines: U.P. in the Visayas.
Van Ginkel RJ 2013 The Cultural Seascape, Cosmolo-
gy and the Magic of Liminality. Amsterdam: UVA-

DARE University of Amsterdam.

Vitalis P, Tabenyang 2017. Cultural power, ritual sym-
bolism, and human rights violations in Sierra Leone.
Cogent Social Sciences, 3.

Winston D 1976. Parish guilds and political culture in
village Japan. Journal of Asian Studies, 36(4): 25-36.

Paper received for publication on May 2017
Paper accepted for publication on October 2017



26 ANSAR ARIFIN, HASLINDA B. ANRIANI AND HARIFUDDIN HALIM

APPENDIX

Petik Laut — a kind of ritual ‘Sea Pick’

Mappanretasi’ — a thanksgiving ritual by Fishermen

Pa rengge — a Fisherman who use Gill net in catching fish.
Pal GakE — a Fisherman who use Trawl in catching fish.
Pa’ bagang — a Fisherman who use Lif net in catching fish.
Erang Passimombalang — name of knowledge to sail
‘Erang Pa’ boya-Boyang — name of knowledge to catch
fish

Palimbang — a man who acrossing everyone by using boat
from island to island

Sawi — is a worker in the ship or boat in catching fish.
PinggawalPinggawa Lopi — is a leader in the fishing ship
or boat in catching fish

GaE — tawl net

Rengge — gill net

Pangngissengang - knowledge

Taka — big set of coral

Mangngiwang — a kind of loca fish

Pa'rappo — a place like container of fruits made from
bamboos

Possi Biseang — center of ship/boat

Passili — a ceremony of renewing boat/ship.

| caru-carui — new ship/boat launching ceremony

Cera Turungang — abundant production ceremony
Kanre patang rupa — the four kind of food

Songkolo — food from glutinous rice

‘Anja-anja’ — a container from bamboo as a place for
foods, fruits for Cera Turungan ritual

Dg. Imang — a man who lead Islamic ritual

Sanro — a man who lead traditiona ritual

Guru Mengaji — a teacher of Qur'an recitation

Barazanji — a reading of Muhammad SAAW story.
rakit-rakit - rafts made from bamboos floated above sea
water

Panrita Lopi — a man who has much knowledge in creating
boat/ship.

Pammaja — a Bascom as a place for foods, fruits for |
caru-caru ritual

Umba-umba — a local food from glutinous rice flour within
pam sugar

Loyang — a stored from metal for ceremony

Bismillah — in the name of Allah / God

Tuang Guru — a great leader in local Fishermen who has
much natural and supernatural

knowledge



